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SERMON, NO. XVIII. 


Deuteronomy vii. 6.—“For thou art an holy people unto the 
Lord thy God: the Lord thy God hath chosen thee to be 2 


special people unto himself, above all people that are upon 
the face of the earth.” 


The history of the nation to whom these words 
allude, has always been read with considerable inter- 
est; and if [ may be indulged in a remark, in the truth 
of which I firmly believe, their history will become 
more and more interesting, as we approach the period 
of their deliverance from the darkness and unbelief 
under which they yet labor. The Jews, if any history 
may be credited, have been distinguished by the pecu- 
liar care of heaven; they have witnessed the speeial 
dealings of divine providence towards themselves asa - 
people ; and in them the text has received fulfilment, 
as they have been “a special people unto God above all 
people that are upon the face of the earth.” 

The general history of this singular nation cannot 
well be disputed. All accounts, sacred and profane, 
whether written by Jews, Christians, or Pagans, agree 
that they came up out of Egypt, where their ancestors 
and the original head of the nation had sojourned, until 
oppression and tyranny were overruled by divine wis- 
dom to raise up for them a deliverer in the person of 
Moses. These historical circumstances have not often 
been doubted ; much less disproved. That the Israel- 
ites, after leaving Egypt, received a law, which contri- 
buted to distinguish them from all other nations, is 
another prominent fact in their history. That this law 
recognized the unity, the eternity, and unchangeable- 
ness of God, will be perceived by the most superficial 
reader ; and that the whole economy of the Jewish dis- 
pensation was ordained to purify divine worship from 


the contaminations of idolatry, and by means of the 
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people to whom the law was given, to extend the know- 
ledge of the true God to surrounding nations, are objects 
plainly expressed in those accounts of the descendants 
of Jacob, which for various reasons deserve the highest 
credit. 

In discoursing upon the passage which we have select- 
ed, and briefly introduced, we shall observe the order 
prescribed in it. First. The children of Israel were a 
holy people unto the Lord their God. Secondly, they 
were chosen or elected to be a special people unto the 
Lord their God, above all people upon earth. 

From the want of a careful attention to terms, and 
from not noticing the different senses, in which the same 
word is frequently used, we find difficulties in reading, 
and often read without edification. An instance of this 
may be found in reading the text. We are so accus- 
tomed to consider holiness as a property of the heart, 
purely inoral, because the writings of Christians, with 
which we are principally conversant, consider the term 
in that sense, that let us find it where we may, we are 
apt to attach to it the meaning to which we are the 
most habituated. The mind, in such cases, forms a 
false association of ideas, false, I say, because it leads 
us into error. We transfer the evangelical idea of ho- 
liness to an object, to which it could seldom be proper- 
ly and truly applied : and in this way we do much to 
set the Bible at variance with itself, and furnish arms 
for infidelity. What! The house of Israel a holy 
people, and a peculiar nation to Gud above all others 
wpon earth! That people se given to rebellion, so in- 
clined to every species of licentiousness! Idvlaters, 
worshipping the host of heaven, and bowing down to 
Moloch and Baal-Peor! Impossible. It contradicts 
fact, and therefore deserves no credit. 

I have more than once had occasion to observe, that 
any interpretation of scripture which makes it disagree 
with known and acknowledged facts ought to be disal- 


lowed, But then it must be granted, that some allow- 
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ance should be made for the different senses, in which 
words are used, at different times, and under different 
circumstances. This is a rule that is applicable to aly 
concerns, of a civil, social, or political nature, and upon 
an adherence to it, depends much of that good under- 
standing, which we are pleased to see cultivated in soci- 
ety. If then, we prove that holiness does not always 
denote moral character, aud that in the instance before 
us there was no necessity that it should mean that, we 
shall free the scripture from the charge of inconsistency 
and contradiction, and prepare the way for a more full 
and lucid interpretation of the text. 

An argument of great weight here, and which alone 
might be allowed to decide the question is, that inani- 
mate things, which neither have nor can possess moral 
properties are, in innumerable instances, denominated 
holy. The gifts, brought to the altar, the altar itself, 
the crown that Aaron wore, the ointment, the tythes, 
the water, the tabernacle and all its instruments and 
furniture ; bore this distinguishing appellation. They 
were all holy, and holy unto the Lord. If this epithet, 
then, could be bestowed upon inanimate things, which 
in another sense of the term, can neither be holy nor 
unholy, it might, with great propriety, be given to a peo- 
ple, without necessarily supposing it to derate their 
moral character. And this will appear still more evi- 
dent, if we can show that the divine purpose, in making 
Israel a holy nation, did not, of necessity, require, that 
they should be so in a strictly moral or evangelical 
sense : or that the design of providence in electing Is- 
rael to peculiar privileges, could be answered, without 
a strict and universal conformity to moral holiness. 
The subject requires that all this should be clearly 
proved. 

The primitive meaning of the word noty, is that 
which is sanctified, separated, or set apart. This will 
appear from a few considerations. The utensils of the 
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sanctuary, were, some of them at least, of the same ma- 
terials, as those in common use. There was no inhe- 
rent virtue in them, aboye any others. But they were 
specially devoted to the use of the tabernacle, to which 
they were set apart by solemn, prescribed forms; they 
were sprinkled with blood, with “which, almost all 
things were purged ;” and after this process, they were 
to be employed exclusively in the use of the sanctuary, 
and could never be devoted to common purposes. 
Again, the children of Jacob were not a holy people to 
God till he had chosen them, and separated them from 
the Egyptians. They were not chosen because they 
were holy ; but they were holy because they were cho- 
sen. I know of no evidence to prove, that the Israelites 
were not, morally speaking, as pure, in point of charac- 
ter before they departed from Egypt as afterwards; 
and to deal frankly, I should say that they were probably 
more so; because additional blessings always produce 
additional obligations, and where such are not discharg- 
ed, the sin is greater than it could have been in the pre- 
vious circumstances. However this might have been, 
we are certain that the election of Israel to the posses- 
sion of special privileges did not result from their inhe- 
rent holiness: “Understand therefore, that the Lord thy 
God giveth thee not this good land to possess it for thy 
righteousness ; for thou art a stiff-necked people.” 
That the possession of moral holiness was not neces- 
sary to the object in view, in choosing the house of Isra- 
el, will be seen from the consideration of that object as 
the scriptures represent it. The object was, to insti- 
tute the true worship of God, founded upon his unity 
and immutability ; and with reference to this object, a 
nation was necessary as the depository of the divine 
law, and made acquainted with the name, attributes 
and character of Jehovah, that they might perpetuate 
and extend the true worship to the latest ages, and 
among other nations of the earth. “What advantage 
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hath the Jew, or what profit is there of circumcision r 
Much every way, chiefly, because that unto them were 
committed the oracles of God.” ‘The character of the 
promise to the fathers is very remarkable; “in thee, 
and in thy seed shall all the nations of the earth be 
blessed.” This was said to Abraham, Isaac, and Jacob, 
successively. I have sometimes regretted, that while 
preachers dwell so much, and with such strength of rea- 
soning upon the blessings, which are promised in Christ, 
they seem to overlook those which were promised im 
Jacob and his predecessors. “In THEE and thy seed.” 
This seed, we know was the Messiah; but we also 
know, that here are two ideas expressed, which howev- 
er related, are yet distinct, and must not be confound- 
ed. The promise was toail nations through Abraham and 
his successors, as well as through the Messiah, and the 
blessing appears to be as dependent upon one as the 
other. Now, how does the blessing come upon all na- 
tions through Jacob or his ancestors? We answer, this 
was not spoken to these men, merely in their personal 
but in their national characters. ‘The promise was to 
be fulfilled, and the blessing contained in it, conveyed 
to the whole world, through the nation of Israel, by con- 
stituting that nation the depository of the law, the great 
intention of which was to establish true worship, and 
the first commandment of which expressly forbids all 
idolatry. “Thou shalt have no other gods before me.” 
We may add, that it was likewise the divine purpose, to 
establish the doctrine of the unity of God, and through 
Israel, to promulgate it among other nations. “Hear, 
O Israel, the Lord our God is one Lord.” All history 
illustrates and confirms these facts. With all the sins 
and enormities, which this despised and degraded peo- 
ple have committed, there is not on earth, a community 
more tenacious of the unity of God, than the Jews are 
at this day. A fine writer has said, “the Jews are our 


Librarians.” — in many instances, they have per- 











102 Christian Repository. 


verted the law, and made it void by their traditions, 
yet they still retain this great article, by which they 
were originally distinguished, and the belief of which 
renders them still a suitable medium for the transmis- 
sion of the blessing to other nations, to the attainment 
ef which object, their present dispersed and scattered 
condition does not a little contribute, and which is 
doubtless intended in providence to further this great 
and desirable end. 


From the preceding facts and reasoning, it would ap- 
pear, that moral holiness was not indispensably neces- 
sary, to enable the house of Israel to meet the divine 
purpose, in choosing them for himself. Nor, in this 
view, was it necessary that every individual of the na- 
tion should be equally virtuous, and equally zealous for 
the law, as his neighbor. If the peculiar doctrines of 
the law, and the worship of the true God were general- 
ly maintained, and they thereby distinguished from all 
ether people, the grand design of providence was an- 
swered. Thus David is called “a man after God’s own 
heart ;”? not because his moral life was irreproachable ; 
but because he was raised up, to be instrumental in 
great transactions and events, which had a vast influ- 
ence upon the welfare of his country, which having done 
as Deity purposed, he deserved and received the appel- 
iation just quoted. 


Secondly. The nation of Israel were chosen to be a 
special people to God, above all people upon earth. 


The two propositions of our discourse are so nearly 
allied, that it is possible, that some observations which 
might, with as much propriety, have been placed under 
the present head, have been anticipated. We shall 
find, however, under this article a confirmation of the 
truth of our preceding remarks, attended too, with ad- 
ditienal methods of illustration. It is not my wish te 
attempt very often to disprove the doctrines ef others ; 
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but here I cannot avoid observing that while election is 
usually considered a sovereign and arbitrary act of Dei- 
ty, the connexion of ideas in the text demonstrates the 
reverse. The act of choosing Israel to be a special and 
holy people te God was, as we have seen, with refer- 
ence to their usefulness to other nations, in promulgat- 
ing the religion with which they had been made ac- 
quainted. Nor is it any more true, that men are elect- 
ed te peculiar privileges and exalted stations, in order 
to promote their own interests exclusively. If election 
is not arbitrary, so neither dees it proceed upon princi- 
ples of favoritism. Election is, in fact, nothing more 
than the choosing such instruments as God deems best 
suited to promote certain ends, agreeably to laws of 
moral or natural fitness; and all of sovereignty there 
is in the act is, that it is performed without consulting 
the will of any inferior being. This is my most com- 
prehensive definition of sovereignty. It equally ex- 
cludes the idea of acting without a design, and acting 
without a benevolent one. 

But the very language which the scriptures employ 
in relation to this subject proves that the design of God 
in choosing a special people, was not local or limited: 
but that it comprehended more than the people elected. 
If God has a special people, he must have a people in a 
more general sense ; for special and general are rela- 
tive terms, and the one implies the other. David says, 
“the Lord hath chosen Jaco’) unto himself, a d Israel] 
for his pecutiar tressure.” This expressica implies, 
with all the peculiarity atte shed to Israel Deity was 
the possessor of other natio 3, and that t.ey were his 
general possession or inheri ance. Solo ion says, in 
speaking of his royal affluence, ‘hat he “gt him the pr- 
cuLiaR treasure of kings.” Whatever this was, it is 
certain it did not constitute his whoie wealth; as he 
enumerates sundry other things, which contributed to 
augment his riches. The meaning doubtless was, that 
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this treasure was appropriated to some particular use, 
to which it was sacred or set apart. 

The language of the Old Testament is incorporated 
into the new, and the ideas which it conveys are trans- 
ferred from ene tothe other. It was said to ancient Is- 
rael, “ye shall be unto mea kingdom of priests.” Of 
spiritual Israel it is said, “ye are a royal priesthood,” 
and again, “he hath made us kings and priests unto 
God.” It is believed, that every person will see at 
once, that when Israel was called “a kingdom of priests,” 
there must have been some who were net priests, for 
whom they officiated, and for whose benefit more than 
their own, they were elected to that office. The same 
may be said of the royal priesthood of the Christian 
dispensation. It is not.instituted for the advantage of 
those only who bear this appellation. Every Christian, 
in every station, is worthy of this title, and while he 
“presents his body a living sacrifice, holy and accepta- 
ble to God,” and offers the oblation of “praise continu- 
ally,”? his services do good to all men within their influ- 
ence, and the incense that he offers ascends to God asa 
sweet savor, in sight of the congregation who surround 
him. 

“Ye are a chosen generation, a holy nation, a pecu- 
liar people.” These words were spoken to Christian 
believers ; and they designate them as elect pérsons, 
chosen of God, and appointed by him to important pur- 
poses. Yet the advantage of being of the number of 
the elect was not exclusively theirs. Peter informs 
them that they were chosen to these privileges, that 
they might become more useful to others; “that ye 
should shew forth the praise of him, who hath called 
you out of darkness into his marvellous light.” But of 
what use could it be to show forth the praise of God, if 
none were to see and profit by it? “The Lord hath 
set apart him that is godly for himself ;”’ not indeed be- 
cause this character can specially benefit the Deity, or 
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because he needs his services: but a godly man is a 
special blessing to society, and may be called the pe- 
culiar treasure of the Lord, “a city seton a hill, a light 
shining in a dark place.”’ 

It is unnecessary to enlarge upon this topic. I would 
briefly improve the discourse, by reminding you that 
the Jews perverted their religion, degraded their law, 
and abused their privileges, by the exercise of the spi- 
rit of exclusion, and contending that their nation were 
the special favorites of heaven. No sin of theirs is 
more severely reprehended than this in all the Bible. 
Christians are liable to the same error, and have fre- 
quently run into it. The excluding spirit has shown 
itself in their conduct. They should remember, that as 
God threatened Israel with sore judgements, if thes 
observed not the spirit of his law, so he denounces evil 
upon his professing people, under the light of Chris- 
tianity, if they oppose his benevolent purposes, and ar- 
rogate to themselves honors that he has not conferred. 
May God guard us against spiritual pride, and make 
us “a peculiar people, zealous of good works.”” 


From the Introduction to the Improved Version of the New- 
Testament by a Society in England. 
MEANS OF CORRECTING THE RECEIVED TEXT CONTINUED. 
“ANCIENT VERSIONS.—ECCLESIASTICAL WRIFERS.— 
CRITICAL CONJECTURE. 


2. Tur Received Text is corrected by the assistanee 
of the ancient Versions. 

The christian religion having been rapidly propagat- 
ed through all nations, the writings of the Apostles and 
Evangelists were soon translated into different languages, 
and many of those versions are still extant. 

Every new version became an additional security to 
the text. It is not to be imagined, whatever might be 
the inclinations of some individuals, er of particular 
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churches, to corrupt the Scriptures, that all churches of 
all nations would agree in the same interpolations or 
omissions. Some of the countries where christianity 
was professed were beyond the limits of the Roman 
empire: and it is not to be believed that the christians 
of those countries would suffer their versions to be alter- 
ed, to conform to the peculiarities of the church of Rome. 
The general agreement, therefore, of the ancient versions 
with the Greek copies which are now extant, forms a very 
Strong presumption in favor of the genuineness of the 
books of the New-Testament. Nevertheless, as the re- 
ceived Text is not perfectly correct, the ancient versions 
are often of singular use in discovering the true reading 
of a doubtful passage. They are sometimes preferable 
even to manuscripts themselves; for some of these 
versions were made from manuscripts, which were more 
ancient and more correct than any which are now extant. 
They are not all of equal value, some being of greater 
antiquity, and more correctly translated than others. 
Some indeed are not original versions, but are merely 
translations of preceding versions. 

Of all the ancient versions, the Syriac is reckoned to 
be of the most remote antiquity and of the highest 
authority. ‘There are two Syriac versions. The most 
ancient and valuable, called the Peshito, was brought 
into Europe A. 1). 1552, and printed at Vienna at the 
expense of the Emperor Maximilian. It contains only 
those books which according to Eusebius were uni- 
versally acknowledged; together with the Epistle 
of James: and it is in general use among the Syrian 
christians of every sect. These are strong presumptive 
evidences of its great antiquity. 

A later Syriac version, more literal, but less elegant, 
was made in the sixth century under the inspection of 
Philoxenus, bishop of Hierapolis, from whom it is called 
the Philexenian Version. An edition of this was 
published at Oxford by Professor White, A. D. 1778. 
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Two very ancient versions of the New-Testament, of 
high reputation, in the old Egyptian language, for the use 
of the christians who abounded in Egypt, are still extant. 
One is called the Coptic, the other, the Sahidic. The 
former is the dialect of the Lower, the latter of the 
Upper Egypt. ‘The Sahidic version has never yet been 
published. Two valuable manuscripts of it are in the 
British Museum, from which some curious readings were 
extracted by the late Dr. Woide, who conjectures that 
this version was made in the second century. The 
Coptic version is still read in the churches of Lower 
Ezypt, though it is not understood. It is accompanied 
with an Arabic translation, which is more intelligible to 
the hearers. 

The Ethiopic version is used in Abyssinia. It con- 
tains the whole of the New-Testament, and is supposed 
to have been made in the fourth century. It -agrees 
with the Alexandrine edition. This version was first 
published at Rome, A. D. 15-48, by three Ethiopian 
editors. They had a very imperfect copy of the book 
of the Acts; the chasms of which, (that is, as they 
acknowledged, the greater part of the book,) they sup- 
plied by translating from the Greek and Latin into the 
Ethiopic. Similar liberties have probably been taken 
with other books, which greatly impairs the credit of the 
version; of whieh if a genuine copy could be obtained, 
the authority would be very high. Mr. Bruce the 
celebrated traveller brought over a copy of the Old 
Testament, but he could not succeed in procuring the 
New.* 

Many Arabic versions are extant, but it is believed 
that none of them is of greater antiquity than the 
seventh century. The Armenian version was made in 
the fifth century: it would be of great value if genuine 
copies could be procured, but those which we have are 
noturiously corrupted from the Latin. 


* Marsh’s Michaelis, vol. ii. chap. vil. sec. 17. 
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There are many Latin versions of the New Testa- 
ment, some of which are of great antiquity, and some 
are full of barbarisms. By order of pope Benedict XIV. 
A. D. 1749, a magnificent edition of four of these ver- 
sions was published at Rome in four folio volumes. 
These are sometimes called the Italic versions, to dis- 
tinguish them frem the Vulgate. 

The Latin Vulgate version was made by Jerome in 
the fourth century, by order of pope Damasus. Jerome 
was well qualified for the office by his abilities, learn- 
ing, and industry: he performed it with great care, and 
completed his undertaking A. D. 384, This translation 
was very generally received and read in the Latin 
ehurches. The Council of Trent pronounced it to be 
authentic, and ordered it to be used wherever the Bible 
was publicly read, and in all disputations, sermons, and 
expositions. In pursuance of an order of this council a 
pompous edition of the Vulgate was printed at Louvain, 
A. D. 1573. Sixtus V. published a new edition, A. D. 
1590, which he declared to be the authentic Vulgate, 
and that it was to continue for ever: notwithstanding 
which his successor Clement VIII. published another 
edition very different from, and in some passages con- 
tradictory to, that of Sixtus: this he asserted to be the 
only authentic copy :—a difference of judgement, which 
exposed the pretentions of the popes to infallibility, to 
the sarcastic animadversions of the protestant writers. 

The protestant divines of the sixteenth century un- 
derrated the value of the Vulgate version, from opposi- 
tion to the papists, who were too blindly attached to it. 
The truth is, that the Vulgate is found, in its most im- 
portant various readings, to agree with the most approv- 
ed manuscripts, and with the ancient versions of the 
best authority : so that the character of this version has 
risen greatly in the estimation of modern critics,* 


* Sec Michaelis, on N. T. with Marsh’s Notes, vol. ii. ¢. vil. 
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3. The Received Text is corrected, by comparing it 
with quotations frem the New Testament, which occur 
in the works of the ancient ecclesiastical writers. 

These quotations are very numerous in the writin 
of the Fathers, from the second century downwards ; 
and are of the greatest use in rectifying the text of the 
New Testament. 

It ought, hawever, to be remembered, that these 
writers sometimes quoted from memory, and sometimes 
merely by way of accommodation ; in which cases the 
often quote loosely and inaccurately, and their citations 
are of little use. These citations therefore are of the 
greatest value, when they profess to quote from manu- 
scripts which lie before them, and especially if they 
criticize or comment upon the text itself. And in dis- 
puted passages this is sometimes the only criterion, by 
which we can judge how the text was read by the au- 
thor who cites it. For the editors of the works of the 
Fathers have sometimes taken the liberty to alter the 
reading of the author whose works they publish, to 
make it correspond with the Received Text. Thus, in 
the works of Gregory Nyssen, the printed text reads 1 
Tim. iii. 16, “God manifest in the flesh :*? whereas it 
is evident from his comment, that the word God was 
not in his copy; nor is it found in any ecclesiastical 
writer till the sixth century.* 

With these limitations, quotations from the New Tes- 
tament, which occur in the works of ancient ecclesi- 
astical writers, are of the highest value and authority : 
for they quoted from manuscripts of more remote anti- 
quity than any which are now extant: so that their au- 
thority in favor of a various reading is sometimes para- 
mount to every other. 

The ecclesiastical writers sometimes cite as scrip- 
ture, texts, which are not to be found in any manuscript 


* Dr. Ciarke on the Trinity, p. 76. 
10 
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er version now extant. On the other hand, their silence 
with respect to some disputed texts is a demonstration 
that such texts were not in their copies. That 1 Tim. 
iii. 16, “God manifest in the flesh,” and 1 John v. 7, 
“There are three that bear record in heaven,’ &c. were 
never cited by any ecclesiastical writer before the fifth 
or the sixth century, notwithstanding the vehemence 
with which the Arian controversy was conducted, is a 
full proof that these texts were not to be found in any 
manuscripts then existing, and therefore that they are 
certainly spurious. 

The works of these writers who are called heretics, 
such as Valentinian, Marcion, and others, are as useful 
in ascertaining the value of a reading as those of the 
fathers who are entitled orthodox: for the heretics were 
often more learned and acute, and equally honest. Ci- 
tations from scripture even in the works of the ancient 
enemies of christianity, such as Celsus and Porphyry, 
also have their use. They show what was the common 
reading in their time.* 

4. Attempts have been made to correct the Received 
Text by Critical Conjecture. 

This is a remedy which ought never to be applied but 
with the utmost caution; especially as we are furnished 
with so many helps for correcting the text from manu- 
scripts, versiuns, and ecclesiastical writers. This cau- 
tion is doubly necessary where the proposed emenda- 
tion affects a text which is of great importance in the- 
ological controversy; as the judgement of the critic 
will naturally be biassed in favor of his own opinions. 
It ought perhaps to be laid down as a general rule, that 
the Received Text is in no case to be altered by criti- 
oal, or at least by theological conjecture, how ingenious 


and plausible soever, 
~ Nevertheless, there is no reason why critical conjec- 


* Michaelis, ibid. ch. ix, 
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ture should be entirely excluded from the New Testa- 
ment, any more than from the works of any other an- 
cient author; and some very plausible conjectures, of 
no inconsiderable importance, have been suggested by 
men of great learning and sagacity, which, to say the 
least, merit very attentive consideration. See particu- 
larly John i. 1; vie 4; and Romans ix. 5.* 





From the Universalist Magazine. 
MINUTES OF THE SOUTHERN ASSOCIATION. 


The Southern Association of Universalists, commenced at 
the house of Br. R. Kilham, in Attleborough, Mass. on Tues- 
day evening, June 8, 1824. Prayer by Br. Sebastian Streeter. 

Chose Br. Sebastian Streeter, Moder. pro tem. 

Chose Brs. Thomas Whittemore, Josbua Flagg, and Hosea 
Ballou, 2d,a Committee to receive requests for Letters of 
Fellowship and Ordination. 

Adjourned to Wednesday morning, 8 o’clock, to meet at 
the house of Br. Newell. 

Met atcording to adjournment. Prayer by Br. T. Whitte- 
more. 

Voted to appoint a standing Secretary, whose duty it shall 
be to procure a book, and to insert therein the Minutes of 
the former proceedings of this body, and to keepa correct 
record of its future proceedings. Chose Br. H. Ballou, 2d, 
Secretary. 

Resolved, that this Association appoint a Committee of 
three, whose duty it shall be, to attend to the settlement of any 
complaints which may exist between brethren belonging to 
this body, that no such complaints come before it hereafter ; 
and that it shall be the duty of complainants, to bring all 
complaints before said Committee, unless the parties cam 
better accommodate themselves, by a mutual council of their 
own appointing. Chose Br. Sebastian Streeter, Joshua 
Flagg, and David Pickering, to form said Committee. 

The committee on Letters of Fellowship and Ordination, 
reported in favor of granting letters of fellowship to Brs. 
Stephen Cutler, Wm. Bell, Henry Belding, and Jason P. 
Faller. Accepted their report. 

Adjourned till Thursday morning, 8 o’clock. Met accord- 
ing to adjournment. Prayer by Br. Elias Smith. 


* Marsh’s Michaelis, ibid. ch. x: 








CREST LG ES, <= 


¥ 


7 


142 Christian Repository. 


Br. Jacob Wood gave his assent to the article signed by 
Brs. Turner, Streeter, and Hudson, at the session of this As- 
sociation, in December last. Br. Paul Dean also assented to 
the same article, and agreeably to his request, was voted into 
fellowship. 

Voted, that henceforth there shall be but one session of 
this body in each year; to be held on the first Wednesday 
ahd Thursday in June annually. 

Adjourned to meet again at South Wilbraham, Mass. on 
the first Wednesday in June, 1825. 

Br. Thomas Jones closed the session by prayer. 


Order of public Religious Services. 
WEDNESDAY. 

ist Service.—Introductory prayer, Br. J. Flagg. 

Sermon.—Br. J. Frieze, Ps. cxxxiii. 1. “Behold how good 
aud how pleasant it is for brethren to dwell together in unity !”” 

Concluding prayer—Br. T. G. Farnsworth. 

2d Ser. Introductory prayer—Br. Adin Ballou. 

Sermon—H. Ballou, 2d. Rev. xxii. 1. “And he shewed 
me a pure river of life, clear as crystal, proceeding out of the 
throne of God and of the Lamb.” 

Concluding prayer—Br. S. Cutler. 

3d Ser. Introductory prayer—Br. T. Jones. 

Sermon—Br. T. Whittemore. Ps. Ixii. 12. “Also unto 
thee, O Lord, belongeth mercy: for thou renderest to every 
man according to his work.” 

Concluding prayer—Br. S. Streeter. 

THURSDAY. 

Ist Ser. Introductory prayer—Br. D. Pickering. 

Sermon—Br. S. Streeter. Ps. Ixxxix. 2. “For I have said, 
Mercy shall be built up forever.” 

Concluding prayer—Br. Benjamin Whittemore. 

2d Ser. Introductory prayer—Br. Barton Ballon. 

Sermon—Br. T. Jones. Eph. i. 9, 10. “Having made known 
unto us the mystery of his will, according to his good pleas- 
ure, which he hath purposed in himself: that in the dispensa~ 
tion of the fulness of times he might gather together in one, 
all things in Christ, both which are in heaven, and which are 
on earth, even in him.” 

Concluding prayer~—Br. E. Smith. 

3d Ser. Introductory prayer—Br. Paul Dean. 

Sermon—Br. H. Ballou. Gen. xviii: 14. “Is any thing 
too hard for the Lord?” 

Concluding prayer—Br. Jacob Wood. 

Jacos Friezz, Clerk. 
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The following is the copy of a letter to Dea. David Heath, of 
Warner, N. H. Asthe book mentioned is an evident at- 
tempt to degrade the Universalists, and as the deacon could 
have no apparent good motive in presenting it to Br. Bart- 
lett, it was thought best to offer this, his answer, to the public: 


Hartland, May 10, 1824. 
Dear sir, 


Your letter of the 4th instant came safe to me, and 
also the “sermon preached and published by a doctor of 
the sect accompanying it.” That a man of your pro- 
fessed candor and standing in the church of Christ 
should send me such a book, did very much surprise me. 
However, I have learned that many of the Calvinists, (I 
do not say all of them,) descend to such mean, low scur- 
rility, thinking thereby to support their own sinking 
system. Ishall not attempt to prove to you the absur- 
dity of the little book which you sent, only remark, that 
I view it a bungling burlesque against divine truth, prov- 
ing the wickedness of the heart and hand which wrote 
it. And if this be my opinion of the writer ~nd publish- 
er of this sermon, what must I think ef him, (a deacon 
too) who shall palm such paltry trash on society, mak- 
ing honest men pay the postage? If, sir, you had sent 
me some honest, candid argument against universal 
salvation, I would have been much obliged to you; but 
in sending this, [ think that every candid christian, of 
all denominations, must say that you deny yourself the 
character of a christian, and gentleman. However I 
freely forgive you, and hope the Lord may. But what is 
still more ungenerous and unchristianlike in your con- 
duct towards me, is the charge you make against the 
doctrine which I have preached in Warner, asserting 
that it bears a strict resemblanee (as “you understand 
it’’) to the sentiments of this sermon. Your words are 
these, “as this short sermon has fell into my hands, I 
thought proper to send it to you, as it perfectly agrees, 
as I understand it, with what I have heard from you; 


_ that you may see your doctrine without a mask.” Dear 
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af sir, what made you write thus hard against me? Did 

you ever hear me preach? I presume not. Then, how 
can you be well qualified for a judge? I must inform 
you, Deacon, that Universalists had rather write their 
Own sentiments than to employ Calvinists to write for 


them. With all due respect, 
I remain your friend, 


t ROBERT BARTLETT. 


i! = aa 
For the Repository. 
MR. BALFOUR’S INQUIRY. 

Having seen Mr. “Balfour’s Inquiry” highly recom- 
mended in several periodical publications, I was induc- 
.  @d to give the work a critical perusal. Altho it evinces 
a good degree of biblical knowledge, and is written in 
a candid manner, still E regard the reasoning as ex- 
: tremely defective. The design of the work is to ascer- 
I tain the scriptural import of the words Sheol, Hades, 
t Tartarus, and Gehenna, all translated Hell in the com- 
mon version. ‘Fhe avowed object of the treatise is, to 
sap the foundation of endless misery, but the arguments. 
made use of weigh equally against all misery in a fu- 
ture state, whether temporary or endless. Mr. B.’s 
views, therefore, introduce all men into heaven at 
death, tho they expire in the very act of murder. f 
have mentioned this, that the reader may not be deceived 
on this point. For in the “Inquiry,” there appears to be 
a studied silence on that point, altho the arguments are 
levelled at the root of future, as well as endless pun- 
;  dshment. 

, Mr. B. in his introduction gives us to understand, 
fhat all the principal advocates for Universal Salvation, 
whose works are before the public, have been ignorant 
of their subject, and have only been beating the air ; for 
they proceeded on the greund that there was a punish- 
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ment in a future state, for those who died impenitent. 
He flatters himself that he has discovered a new method 
of attacking the doctrine of endless misery—a method 
by which its foundation may be swept away in a mo- 
ment. As Mr. B. claims the honor of a new discovery, 
he cannot but expect that it will be a subject of remark. 
The plan of attack which Mr. B. has introduced is this : 
To show that the words translated hell, in the scrip- 
tures, do not signify misery in a future state, whether 
temporary or endless. Now if Mr. B. has succeeded in 
his attempt, if he has proved to demonstration that nei- 
ther Sheol, Hades, Tartarus, nor Gehenna, imply mis- 
ery in a future state, how does this affeet the point at 
issue P All he bas said about the import of these words 
may be true, and still future, eternal misery remains 
untoushed. Endless misery may be taught in other 
words, tho Sheol, Hades, &c. may have no such signifi- 
cation. | 

I will now attempt to show that Mr. B.’s plan of at- 
tack, instead of being superior to the course usually 
pursued, does not meet the pointin dispute. He main- 
tains, and justly, that Sheol and Hades are synonymous, 
and signify the grave, or state of the dead. He asserts 
repeatedly, that they do not signify a place of punish- 
ment. See Sec. 1. 2. Now if Sheol and Hades do 
not signify punishment at all ; then they have no bear- 
ing in this dispute ; for certainly endless misery can- 
not be proved false, by putting a limited signification 
upon words which de not 7m any sense imply misery. 
The third word on which Mr. B. remarks, is Tartarus ; 
which he explains, as he has Sheol and Hades, not to 
mean misery. Now in order to ascertain whether Mr. 
B. has succeeded in confuting future or endless misery, 
it is proper to leave all he has said upon Sheol, Hades, 
and Tartarus out of the question ; for surely, if they 
do not signify misery at all, as he centends, they can 
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have no bearing in deciding the question whether mis 
ery be endless. Mr. B. has said repeatedly, that nei- 
ther Sheol, Hades, nor Tartarus, are used to express 
punishment. The only word which he allows to mean 
misery, is Gehenna; and wherever it occurs in the 
New Testament, it is applied to the Jews, and expres- 
ses those judgements and those only, which fell upon 
that nation at the destruction of Jerusalem. The pun- 
ishment of Gehenna, says our author, was never threat- 
ened upon the Gentiles. 

So the whole of Mr. B.’s labor comes precisely to 


‘this; if the destruction of Jerusalem does not mean 


endless misery, that doctrine is not taught in the scrip- 
tures! He has written more than 400 pages te show 
that there can be no punishment in a future state ; be- 


-eause Jerusalem was captured in this! It is not my 
wish to misrepresent Mr. B.’s reasoning, but really Ido 


not see why this is not the natural result of his reason- 
ing. He has undertaken to examine the foundation of 
endless misery.. He confines himself to four words; 
Sheol, Hades, “fartarus, and Gehenna. Now these 
words embrace the whole foundation of endless misery, 
or they do not. If they do not, then Mr. B. has failed 
in the very onset; the plan, tho original, is defective, 
and all his arguments resting on this base fail of their 
object; for all he has written may be true, and still 
endless misery may be averity. But if these words do 
embrace the whole foundation of future, eternal misery, 
then future eternal misery rests entirely upon the term, 
Gehenna; for certainly it cannot rest upon Sheol, Ha- 
des, and Tartarus, words which, according to Mr. B. 
do not signify punishment at all. Now if eternal mis- 
ery rests solely upon Gehenna; then this term embra- 
ces all the punishments ever threatened ; then the Gen- 
tiles are not exposed to any punishment, for Mr. B. 
says the Gentiles were never threatened with the pun- 
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ishment of Gehenna. As Mr. B. applies this term to 
the destruction of Jerusalem, the most that can be made 
of the argument is, there can be ne punishment after 
death for any individual, because Jerusalem was des- 
troyed in this world! punishment cannot be endless, 
because that city did not stand an eternal siege! ! This 
I think is the legitimate fruit of his reasoning upon the 
subject. 

All that he has done (admitting what he has written 
to be true) is to shew that endless misery is not taught 
in the words rendered hell in our version. But this is 
very farfrom being conclusive ; forall he has written 
may be true, and endless misery may still stand unsha- 
ken. Hell is not a word on which the learned rely for 
the support of the doctrine of endless misery. They 
frequently call endless misery by the name, hell ; but 
they do not rely upon this word, when they attempt to 
prove their views from scripture. If they quote texts 
where this word is used, still the argument is drawn 
from some circumstance or phrase connected with the 
passage, and not from the word, hell. I am far from 
being a believer in endless misery, but I am free te con- 
f+ss that I find nothing in the volume before me, which 
convinces me of its falsity. 

But the very definition which Mr. B. has given of 
Sheol and Hades, does not exclude punishment or mis- 
ery. He says again and again that Sheol and Hades 
signify the state of the dead in general. Now does this 
explanation of Shee! or Hades oppose future or endless 
punishment? Not in the least. We might as well 
contend that there would be no happiness after death, 
because Shee! does not signify happiness. To main- 
tain that there can be no misery in a fature state, be- 
cause Sheol and Hades do not mean misery, appears to 
me entirely superficial. If such reasoning be logical, 
any proposition could be proved. Happiness, fer in- 
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stance, could be argued out of this world. Thus—the 
word earth does not signify happiness, therefore there 
is no happiness on the earth. What should we think 
of a person who should undertake to prove that there 
was no suffering in the city of Boston, for example, from 
the consideration that the word Boston did not mean 
misery, but simply the name of a place ? 

But altho Mr. B. has repeatedly said that Sheol or 
Hades did not mean a place of punishment either tem- 
porary or endless, still he acknowledges that in several 
instances, they do mean misery. Where the Savior is 
said tobe compassed about by the sorrows of hell, where 
David was delivered from the lowest hell, and where 
Capernaum is threatened with being brought down to 
hell, Mr. B. confesses that hell is used figuratively, and 
means misery. Nowif hell signifies misery in these 
texts, how can Mr. B. pretend that it never means mis- 
ery either temporal orendless? And if it means misery 
in these passages, who knows but what it does in 
many others? It is not my design to point out the in- 
stances where hell does mean misery, but only to avail 
myself of the concessions he has made, which are amply 
sufficient to weaken his reasoning. When treating upon 
Gehenna, Mr. B. maintains that it would be extremely 
improper to borrow language from a temporal scene to 
represent an eternal one. A great part of his reason- 
ing when remarking upon Gehenna, is founded upon 
this principle. But what is the course he has pursued 
in relation to Sheol and Hades? He ends. that 
these terms signify the place or state of\the dead, that 
1s, they apply toa future world. But he makes use of 
those words as a figure to represent suffering in this 
world. Now if Sheol or Hades, a placeor state in a 
future world, can be used figuratively to signify misery, 
itis much more rational to suppose that it expresses 
misery in the state te which it naturally belongs, than 
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that it is made to express misery in this state where it 
does not belong. 

But Mr. B. has pursued the opposite course, and thus 
opposed what he has said elsewhere. It is perfectly 
proper to borrow figures from time, to represent things 
in eternity ; for human language is designed to express 
our ideas of things belonging to this world, and unless 
we are allowed to speak of events in a future state in 
language which originally applied to this, we cannot 
speak of them at all. But there is not the same neces- 
sity of borrowing figures from a future state to repre- 
sent things in this. But as the sacred penmen have 
done this, according to Mr. B.’s own confession, it is 
natural to suppose that they have done the other also. 

In his 2d chap. Mr. B. tells us on the authority of 
Dr. Campbell and others, that Gehenna is derived from 
the Hebrew words, Ge and Hinnom, i. e. the valley of 
Hinnom, near Jerusalem. He appears to speak of 
Gehenna as a proper name, and because the valley of 
Hinnom did not mean endless, or even future misery, 
he argues that such misery cannot be represented by 
the term, Gehenna. But does not any person of com- 
mon discernment know that the proper name of a place 
does not express the state of the inhabitants relative to 
happiness and misery? ‘lhe word Salem, for example, 
signifies peace. But whoever thought of proving that 
there would be no contentions or broils in the town of 
Salem, from the fact that Salem meant peace? Again; 
suppose a person should assert that there never had 
been, and never would be any misery in the state of 
Vermont, because Vermont signifies green Mountains, 
and neta place of misery. The fallacy of this reasoning 
would be obvious to the weakest capacity. I think Mr. 
B. cannot complain that this is misrepresenting his rea- 
soning, for he acknowledged that he has spoken of hell 
as a place of misery, and he constantly speaks of hell 
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or Gehenna, as the name of that place. And I believe © 


the representation I have given above, is the impression 
which the work gives to plain unlettered readers, who 
in many respects are the most impartial judges. 

Should a person feel disposed to disprove future, eter- 
nal happiness, he might adopt Mr. B.’s plan with advan- 
tage. By tracing the word heaven to its primitive root, 
he would find that it did not signify future happiness, 
or even happiness in any state. He might pursue the 
course which Mr. B. has pursued with considerable 
plausibility. He might take the first of Gen. “In the be- 
ginning God created the heavens and the earth,” and 
show that heaven did not signify happiness, but simply 
the surrounding air, or the firmament. He might ar- 
gue that, as this was the first time the word heaven oc- 
curred in the bible, and as it did not mean happiness in 
this case, it could not have that meaning in any passage. 
He could also quote many texts, where heaven has the 
same meaning as in Gen.1i. 1. He might then turn to 
the New Testament, and would find the word heaven, 
for the first time in Matt. ii. “The kingdom of heaven is 
at hand,” where heaven doubtlessly signifies the gospel 
dispensation. By examining the New Testament, he 
would find many passages to corroborate this significa- 
tion. And if he should find a few texts which did not 
appear to coincide with his views, the same labor which 
Mr. B. has devoted to the rich man and Lazarus would 
solve the difficulty. He could call it parabolic happi- 
ness, and not literal enjoyment. In this manner he 
could prove as clearly that there would be no happiness 
beyond death, as Mr. B. has proved that there will be 
no misery. 

It is to be lamented that people should make such 
exertion to strain the language of scripture. Some 
there are, who will warp every threatening contained 
in the scriptures, in such a manner as to make it mean 
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endless misery. Every denunciation of punishment is 
made to mean a dismal threat of excruciating, never- 
ending anguish. As if God had fixed a penalty to his 
Jaw, which was too trifling or small, they strain every 
word to force a meaning upon scripture, which the spir- 
it of God never designed. But this is literally adding 
to the word of God.—And on the other hand, there are 
those who strive to explain away all the threatenings of 
divine revelation, and convert them into promises. As 
if the gospel of Christ was not mild enough, they attempt 
to improve upon the clemency of God. ‘They interpret 
the scriptures in such a manner as to make vengeance 
mean love ; a resurrection to damnation, a transition to 
glory ; and the lake of fire and brimstone, the warming 
influence of the divine spirit, experienced in the baptism 
of the Holy Ghost. But if the former is adding to, this 
is taking from the oracles of God, and upon both a judge- 
ment is threatened. Since God has sent his son, an in- 
structer into the world, it becomes finite creatures to bow 
submissively to the doctrines of God. gay a THIE]. 


p——— 


GAN ENDLESS SIN AND MISERY SUBSERVE THE GLORY oF 
GOD? 


Before any person answers this query, (either in the 
affirmative or negative) he will do well to bear in mind 
the following passage of scripture, viz. ‘All have sinned 
and come short of the glory of God.’ On this declara- 
tion, we beg leave to offer the following remark; If 
mankind have come short of the glory of God by sin, it 
is evident that in order for them to promote his glory 
that they should all be reclaimed from sin. If so, then 
the endless sin and misery of the sinner certainly can- 
not promote, but eternally subvert the glory of God. 
God is declared to be unchangeable as well as holy; 
therefore, they must ever be the same things that pro- 
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mote, and the same which fall short of his glory, in 
future as in the present time. Sin, therefore, will never 
tend any more to his honor in any period of eternity, 
than it does now or ever has done. The reason is ob- 
vious. It is diametrically opposite to his nature and 
perfection. Some say that the sinner will glorify God 
in hell, as fully as the saint will in heaven. If so, why 
then did the Savior come to seek and save lost sinners, 
to call sinners to repentance, to take away the sin of 
the world? Did he come to save sinners from glori- 
fying God? For if God is glorified, he is glorified 
according to this doctrine, whether it be in eternal 
happiness or endless misery, and we do not see as it 
matters one jot in this case, which place we go to, pro- 
vided God is glorified. But the idea, held forth in the 
passage quoted at the beginning, plainly evinces that sin 
does, in no way or time whatever, glorify God, but 
that by reason of sin, all have come short of it, and con- 
sequently al] must be saved from sin, in order for his 
glory to be restored. Having shown the inferences 
which arise from this view of the subject, we conclude 
with citing scripture te prove that Jehovah’s glory, as 
it respects man, will be restored and made manifest in 
the redemption of all men from sin. Col. i. 19, 90. 
“For it pleased the Father that in him should all fulness 
dwell, (and having made peace through the blood of the 
cross) by him (Christ) to reconcile all things to himself ; 
by him, I say, whether they be things onearth or things in 
heaven.” Phil.ii.9, 10, 11.“ Wherefore God also hath high. 
ly exalted, and given him a name which is above every 
name, that at the name of Jesus, every knee should bow, 
of things in heaven, or things in earth, or things under 
the earth ; and that every tongue should confess, that 
Jesus Christ is Lord to the glory of God the Father.” 
'To find how all will confess to the glory of God, turn to 
Isaiah xlv. 23, 24. “i have sworn by myself, the word 
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is gone out of my mouth in righteousness, and shall not 
return, that unto me every knee shail bow, and every 
tongue shall swear, surely shall say, In the Lord have 
I righteousness and strength.” Glory to God; then 
will the time come when there shal] be no dispute of 
whom Christ is the Savior; for all shall find in him, 
righteousness, life, light, and strength. Ji Fi 





INCONSISTENCY OF ARMINIANS. 


The writer of this article who attended the sermon of 
an Arminian preacher of the Freewill Baptist order, a 
short time since, was forcibly struck with the inconsis- 
tency of his ideas. In remarking on the last judgement, 
he said there was no substitute found in scripture for 
the second death, and that if the finally impenitent sin- 
ner were released from it, the saint will lose his glory !! 
Now when we consider that the Arminians say that 
God wishes all men to repent and turn to God and be 
saved, and that there is no need of any sinners going to 
hell, what shall we say of this man’s statement? If it 
be true, that if the sinner be released from hell, the 
saint would lose his glory, does it not follow of conse- 
quence, that the misery of a sinner is necessary that 
the saint should shine in glory? Yes, and if so, it must 
follow that God, who regards the happiness of the saint, 
would also regard the means by which it is promoted ; 
therefore, he must will that some should be miserable 
to all eternity ; then he could not will that his darling 
saint should be robbed of what promoted his glory. To 
say that God desires all men to be happy in heaven, 
when the very happiness of that heaven is grounded on 
the misery of others, is an idea so replete with contra- 
diction, that I wonder any person, pretending to com- 
mon sense and honesty, sheuld suffer it te escape his 
lips. J. J. 
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From the Gospel Advocate. 
TO YOUNG MEN. 


There is no one thing of so much importance to a 
young man just entering on the stage of life, as the 
choice of company ; every thing in a great measure de- 
pends upon that. The dashing rakes and dissipated 
fops may have their allurements, but above all things, 
young men, beware of them. They entice but to ruin, 
and he whois weak enough to be led into their snares 
may be sure of meeting nothing but disappointment, 
chagrin, and the loss of health, and an empty purse. 
Therefore, it is of the greatest eonsequence to choose 
suitable companions, to associate with. 

Many imagine that they shall not be considered 
gentlemen without they swear roundly, drink down 
their bottle of wine, and smoke their dozen segars ata 
sitting; but, mistaken young men, beware how you in- 
dulge In such pernicious practices ; for depend upon it, 
if you are led on thus by degrees into vice, your 
fame, fortune, and health, will pay dear for your folly. 
In drunken revels, and noisy carousals, you may make 
the moments of time appear to pass with swiftness, but 
recollect that every fleeting moment brings you near- 
er to that bourne from whence no traveller returns. 





From the Herald of Salvation. 


NEW CONSTITUTION OF THE WESTERN ASSOCIATION OF 
UNIVERSALISTS IN THE STATE OF NEW YORK, ADOPTED, 
JUNE, 1824. 

Art. 1. The Western Association shall convene 


once a year, at such time and place as shall have been 
appointed at a previous meeting. 

2. Every church and society in fellowship with the 
Association, and under no restriction, shall have the 
right of sending two delegates to the Annual Meeting, 
who being duly certified by the church or society whom 
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they represent, shall be received as members of the 
council. 

§, All ministers of the gospel in regular standing and 
fellowship with this or any other Association of Univer- 
salists, shall be considered as members. 

4. Kach member shall be entitled to one vote, and all 
matters determined by a majority. 

5. The business of the Association when assembled, 
shall be, to choose a mederator and clerk, and other 
officers, when necessary ; to examine the state of par- 
ticular churches and societies duly represented ; and 
to give or withdraw fellowship, as may be necessary ; 
to consider the conduct of its members, and approve or 
rebuke as occasion may require; to appoint particular 
committees and hear their reports; and to adopt all 
such measures from time to time, as may tend to pro- 
mote general order, instruction, and harmony. 

6. The Association shall appoint, annually, three of 
its members, a committee of discipline, who shall have 
the power of hearing complaints and of suspending from 
fellowship, when necessary, the labors of ministers, until 
the next meeting of the Association. 

7. If any preacher of this Association or any of its 
branches shall be charged by public fame, with unbe- 
coming or irregular behavior and conversation, inquiry 
shall be made into the cause of complaint, and fellow- 
ship continued only on satisfactory evidence of inno- 
cence ; and if the Association shall have given letters 
of fellowship to any person, who discontinues his minis- 
try,without sufficient cause, said letters shall be recalled. 

8. The request of any candidate for ordination, whe 
being an approved laborer, has had a letter of fellow- 
ship for one year; and sustained during the same time, 
an unimpeachable moral character, shall be granted, 
and ordination conferred at the annual meetings of the 
Association, or by councils appointed for that purpose. 
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9. Itshall be the duty of every member to give at- 
tendance in council to all business coming before the 
Association, and not to withdraw without permission 
from the moderator. 

10. This Association disclaims all authority to pass 


any further judgement against amy offending church, 
society or individual, than the withdrawing of fellow- 
ship. 


11. This Association reserves to itself, under the di- 


© rection of Divine wisdom, the right of making any 


alterations in this constitution, which circumstances may 


require, provided they be in conformity with the plan 
ef the General Convention. 


From the Christian Disciple. 
REMARKS ON 1 CORINTHIANS H. 14, 

“But the natural man receiveth not the things of the spirit of 
God; for they are foolishness unto him; neither can he know 
them, because they are spiritually discerned.”—1 Cor. ii. 14. 

These words have been frequently understeod as 
denoting the natural inaptitude or incapacity of man to 
receive and discern the truths of religion; and they 
have been regarded by many christians as an evidence 
of the corrupt and disordered riature of man before it is 
regenerated by the special influences of the spirit of 
God. A candid examination of the passage, however, 
may show that this is not its meaning, and point out the 
important instruction it really conveys. 

The werd natural in this passage, has no relation to 
the condition or character of men by nature, or as they 
are formed by the hand of their Creator. If we con- 
sider simply the nature of man, we shall find in him 
nothing worthy of blame or deserving of punishment ; 
nothing, which violates any law, or is opposed to good- 
ness ; for that nature is the work of God, and the works 
ef his hand are good. But rational beings, who are 
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formed aright, may become sinful by the voluntary 
perversion of those powers which were originally pure. 
This is admitted by all to have been the case with the 
angels, who sinned, and with our first parents. The 
single fact then, that mankind betray an inclination te 
sin, when they become capable of moral action, is no 
proof of any thing wrong in their nature, or in their 
original constitution. If temptation could operate on 
angels in heaven, and on Adam and Eve in Paradise, 
without a sinful nature, then it may operate on man- 
kind in the early period of their existence, without 
indicating, that they are sinners by birth, or are born 
with depraved hearts. 

Our first inquiry is, what is meant by the natural 
man ? The answer, which most readily suggests itself 
to many, and with which they rest contented, is that it 
denotes man,as he comes from his Creator, as he is 
born, or created. And at this answer from one, who 
confines himself wholly to the import of the word as it 
stands in our translation, and has no other means of 
understanding its sense, we should not have occasion to 
be much surprised. But he, who undertakes to be a 
teacher, and should quote this passage as a proof of 
what man isin his natural state, convicts himself of 
ignorance, or of something worse, for which he has no 
excuse. Thetruthis, the word here translated natural, 
(agreeably to the interpretation of Doddridge, Mack- 
night and many judicious critics) has no relation to the 
character or condition of men, as they are formed, or as 
they come into the world. Itdenotes not what they are 
by nature, nor any part of their original constitution, 
but what they are by the perversion or abuse of their 
nature, or a character, which isstrictly unnatural. The 
word should have been rendered sensual, vicious, cor- 
rupt ; and it denotes the character of those, who are 
under the dominion of base and depraved passions, whe 


-_—_ 














i 





128 Christian Repository. 


have rendered themselves slaves to their animal proe- 
pensities, and who have no higher or holier object than 
the gratification of their animal appetites. We have the 
same word twice, at least rendered in this mannér in our 
common translation. It is said in James, “This 
wisdom descendeth not from above ; but is. earthly, 
sensual, (or natural wyixos) devilish.’ Jude, speaking 
of those whom he terms ungodly sinners, declares, 
“These be they, who separate themselves, sensual, not 
having the spirit.” No intimation is given, that 
this term is applicable to mankind in a state of 
infancy, or that it describes their natural state or 
character. On the other hand, the period of 
childhood and youth is peculiarly favourable for re- 
ceiving the things of the spirit of God; the instruc- 
tions and precepts he has given in his word. 
Then is the mind most susceptible of those impressions, 
which the truths of the gospel are designed and fitted 
to produce. Then is there the least opposition to the 
genuine influence of Christianity. As yet those evil 
habits are not formed, which are sabdued with so much 
difficulty, that the change is compared to the “Ethiopian 
changing his skin and the leopard his spots.” But 
when men have corrupted their ways, voluntarily abused 
er perverted their nature and faculties; when they have 
indulged their vicious inclinations, and by indulgence 
converted them into habits; it becomes exceedingly 
difficult for them to return to the right way: their aver- 
sion tu the gospel acquires strength; and they become 
more and more insensible to the influence of religion 
and virtue. The course, which they pursue, marks their 
dislike to the gospel ; they undervalue its instructions, 
promises, and rewards ; the cOpsolations it yields. here, 
theeverlasting honors, which it encourages the 
parr, to expect hereafter. While this is their dis- 
position, they cannot pereeive the value, beauty, or ex- 
eellence of those truths, which the scriptures unfold. 

















ey 








Christian Repository. 129 


This leads to a second inquiry, very important to a 
correct interpretation of this passage. In what respects 
is the sensual, or vicious man incapable of knowing the 
things of the spirit of God? i.e.as we may understand it, 
of apprehending the truths and objects of réligion ? Has 
he any want of capacity of knowing all, that it is re- 
quired of him to know? Is there any natural blindness 
of understanding, which ia the use of appointed means 
he is unable to remove? The reason of things and the 
plain declarations or deductions of scripture show, that 
there is not. He has all the powers of a moral agent, 
and is capable of performing all his duty. The text, 
and other similar passages imply no more, than that 
men, while they remain sensual, or vicious, cannot rel- 
ish the things of religion, cannot love God, and cheer- 
fully perform the duties of piety and morality. There 
is a strong distaste or indisposition of mind towards 
these duties. Noman can at the same time pursue 
two courses ; or cherish two states of affection, so oppo- 
site as those of vice and virtue, of sin and holiness. To 
choose one of them is to abandon the other. To havea 
taste for one implies a dislike of the other. He there- 
fore, who prefers to gratify his sinful propensities, can- 
not, while this is his character, cordially receive the 
doctrines, cultivate the spirit, or perform the duties of 
Christianity. This, it may be presumed, will be admit- 
ted by all, who consider the subject. But does the 
text, or any similar passage, denote that wicked men 
have no centrol over their hearts, dispositions, charac- 
ters, or actions? Dues it imply the least necessity, thac 
they remain as they are till some supernatural influence 
takes place within them? Does it imply, that they are 
dependent on God for the dispositions of their hearts 
and the obtaining of their salvation in any different 
sense from that, in which they are dependent on him 
for other blessings? This were virtually to deny the 
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moral agency and accountability of man. If it were 
said the idle man cannet procure the comforts of life 
for himself or his family, nor can he know the pleasures 
and advantages of industry, would any one understand 
from this, that the idle man cannot become diligent, or 
that he has no control over his own actions? What is 
said of him relates to him only as anidle man. What- 
ever may have been his indisposition to laber, whatever 
difficulties may attend a change of his habits, who can 
question, that it is still in his power to cease from his 
idleness, and to acquire the taste and habit of virtuous 
industry? If we did not believe, that all this was possi- 
ble, we could not blamehis indolence. We never biame 
a man for a particular course, or action, if we know 
there is an insuperable obstacle to his doing otherwise. 
The same principle in its utmost extent is to be applied 
to this subject. The sensual, or wicked man cannot 
receive or know, the things, that are revealed by the 
spirit of God. But does he necessarily remain a vicious 
man? Has he no power to reform? Is he endued with 
no capacity to form within himselfa different disposi- 
tion and character? He is not bound with fetters, which 
he cannot break; and then commanded to walk. The 
commands of God are reasonable, and require no more 
than we can perform; they all imply the possession 
and exercise of our moral powers. His commands are, 
“Wash you: make you clean: put away the evil of your 
doings from before mine eyes: cease to do evil ; learn to 
do well.”” “Make you a new heart, and a new spirit, 
for why will you die?’? “Awake thou, that sleepest, 
and arise from the dead; and Christ shall give you 
light.” “Repent and be converted. Cleanse your hands, 
ye sinners, and purify your hearts.”” Nowin view of 
these commands, let me ask, does God require what 
man can perform, or what he cannot perform? In other 
words, are his commands just or unjust? It is not to be 
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supposed, that there can be a moment’s doubt upon this 
subject. The commands of God show with perfect 
plainness what men ought to do, and what they can do. 
There isa certainty upon this subject, which resembles 
the consciousness we have of our own existence, and 
which by no sophistry or metaphysical reasoning can be 
diminished. 

But perhaps it is asked, are we not dependent on 
God for a new heart ? Undoubtedly we are; but in the 
same manner, as we are dependent on him for the com- 
mon blessings of life. Are not all the comforts we en- 
joy, the fruits of his unmerited goodness? fs there any 
thing, which we possess, derived from any source, but 
his rich and exhaustless bounty? Do we breathe his air, 
do we walk his earth, do we exert a thought but by the 
breath, and strength, and understanding he has given 
us? Does any one imagine, that we can precure our 
sustenance without his agency? There is nothing more 
absolute and entire than our dependence upon Him; 
but we are not to separate the gifts of his grace from 
the bounties of his providence ; and let ourdependence - 
for the one illustrate our dependence for the other. Our 
dependence in temporal things does not interfere with 
the discharge of our whole duty in relation to them. 
We are able to provide for ourselves in every sense, 
in which this is required. If we pursue the course 
which is pointed out, God will prosper our efforts. We 
are not able to command a crop of corn into existence— 
nor is this our duty; but we are able to pursue the 
method, which Givine wisdom has appointed for the at- 
tainment of this and other comforts of life. There is a 
course equally plain with regard to our spiritual inter- 
ests. Weare not able without divine grace to form 
ourselves to holy dispositions and virtuous habits. But 
that grace is uniformly granted to them, that seek it, 


and who use the established means of moral and religious 
improvement. 
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It is of great importance to our humility and piety 
that we realize this dependence on God for the assis- 
tances of |:is spirit to form us to virtuous dispositions and 
habits, which are the indispensable qualifications for 
future happiness. But it is equally important for us to 
remember, that this assistance is granted in answer to 
prayer, and in co-operation with faithful endeavors ; 
that if we diligently employ the means, we shall not 
fail of the end. We must be careful to entertain upon 
this subject views worthy of God, of his goodness and 
moral government, and of ourselves, as rational, free and 
accountable creatures. We are taught from the lips of 
the Savior, “that ifany man will do the will of God, he 
shall know of his doctrine ;” he shall have a practical 
and saving conviction of Christian truth. This promise 
of Jesus Christ affords the best illustration of the pas- 
sage we have been considering from St. Paul; and may 
guard it from the false interpretation, by which it bas 
been obscured. It teaches us, that there is nothing 
but sin, that shall darken the light of God’s trath in our 
souls: that it is not our nature as it comes from God, 
but our vices, our evil habits and our sensual lives, that 
confound our moral vision, and give us over to undiscern- 
ing minds. “A good life,” says the eloquent Taylor, 
“is the best way to understand wisdom and religion ; 
because by the experiences and relishes of religion there 
is conveyed to them a sweetness, to which all wicked 
men are strangers; there is in the things of God to therf, 
that practise them, a deliciousness, that makes us love 
them; and that love admits us to God’s cabinet, and 
wonderfully clears the understanding in purifying the 
heart. So long as we knew God only in the way of 
man, by contentious learning, by arguing and disputing, 
we see Nothing but the shadow of him, and in that 
shadow we meet with many dark appearances, little cer- 
tainty and much conjecture. But when we know him 
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with the eyes of holiness, and the intuition of gracious 
experiences, with an obedient temper, and in the peace 
of enjoyment, we shell hear what we never heard, and 
see what our eyes never saw. And then the mysteries 
shall be open to us, and clear as the windows of the 
morning. And this is the meaning of that fine passage 
of the apostle, ‘Awake, thou, that sleepest, and arise 
from the dead, and Christ shall give thee light ;? and 
we may add, of that declaratien of the prophet, “None 
of the wicked shall understand; but the wise shall 
understand.” 


From the Missourian. 
THE WORM. 
——‘‘Outvenoms al! the worms of Nile.” 
Shakspeare. 

Who has not heard of the Rattle-snake or Copper- 
head? An unexpected sight of either of these reptiles 
will make even the lords of creation recoil ; but there 
is a species of worm found in various parts of this State, 
which conveys a poison so deadly, that compared with 
it, even the venom of the rattle-snake is harmless. — 

To guard our readers against human kind, is thé ob- 
ject of this communication. 

This worm varies much in size. It is frequently an 
inch through, but as itis rarely seen, except when coil- 
ed, its length can hardly be conjectured. It is of a dull 
lead color, and generally lives near a spring or small 
stream of water, and bites the unfortunate people who 
are in the habit of going there to drink. The brute 
creation it never molests. They avoid it with the same 
instinct that teaches the animals of Peru to shun the 
deadly Coya. 

Several of these reptiles have long infested our set- 
tlements, to the misery and destruction of many of our 
fellow citizens.—I have, therefore, had frequent oppor- 
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prove the truth of the fourth particular; “Thou shalt 
have goats’ milk enough.” It isa fact beyond all 
dispute, that those who are considered the unconverted, 
er non-élect, are generally depended on for the support 
of such as have for years been considered ministers of 
the gospel. The meeting-houses are chiefly built with 
the money which belonged to such as are denominated 
goats; and were it not for this part of the people, what 
a poor condition the sheep would be in! 

It is a curiosity the manner in which the goats’ milk 
is obtained. 

Money is wanted to make the parson life-member of 
the Bible Society ;—the goats must be milked, and soon 
the ladies produce the money. A pious young man 
presents himself, as one called into the ministry, but 
is not able to obtain an honorable education at 
Waterville, Providenee, or Cambridge. Milk the goats 
is the next step; men, women, and children are called, 
and the help is stripped from them, and the pieus young 
men have goats’ milk enough. 

Missionaries are needed among the heathen in 
Vermont, Maine, and Rhode Island. The goats are 
milked again, and the missionaries spreading their 
fame in all directions. A brother clergyman is dis- 
missed “because no man has hired him ;”” the goats are 
milked, and he is on a mission at twenty or fifty dollars 
per month. 

A mission is agreed on in Asia, and the goats are 
regorted to, who support the friends for twenty-four 
years ; at last all fails, and what next? Mr. Ward ap- 
pears, and tells the owners of the goats, nothing can be 
done unless a college is built in Asia, and some of the 
natives made ministers.—The goats are called up, and 
ten thousand dollars are collected ; the goats are left 
to feed on the high hills, until another milking time 
returns, when their empty pails are again presented, to 
be replenished from the same source. 
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These milking vessels are placed wherever the goats 
are likely to resort—as in the bureau, on the mer- 
chant’s counter, in, the Museum—for this purpose, to 
milk out the abundance of these milch-kine. They have 
drawn from the goats, money, hats, shoes, stockings, 
shirts and gowns, sweetmeats, and other luxuries, with 
Missionary fields, corn, potatoes, cabbages, pumpkins, 
&c. &c. 

All these things have been done, in addition to strip- 
ping for watch-seals, and the estates of old bachelors 
and maids, when death shall put an end to their wants. 

According to modern pulpit doctrine, these poor 
goats are to be rewarded for all their milk, (so good for 
the elect,) with a portion with the devils and damned 
souls, in eternal misery, where they shall see the “very 
elect,”? who are fed upon their milk, and by it weareen 
and prepared for glery everlasting. 


For the Christian Repository. 
Brotuer LoveLanp, 

Your reply to my communication on the subject of 
future punishment, is not altogether such as, in my ap- 
prehension, the case required. I deny future punish- 
ment, on the ground that man exists only in two states, 
natural and spiritual, or earthy and heavenly. Paul 
says, “That was not first which is spiritual, but that 
which is natural ; and afterwards that which is spirit- 
ual.”> I suppose Paul to be correct, because the Lerd 
God said of the first or natural man, Adam, “Dust 
thou art, and unto dust shalt thou return.” What the 
Lord God precisely meant, by the term dust, I have 
not undertaken to say; but it is evident he did not 
mean “that which is spiritual,’ nor that which would 
survive dissolution. It is evident that the Lord God 
meant, that the man Adam, himself, was dust, as an or- 


ganized individual being; and not that he had a con- 
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stitvent part which was dust, while he, as a tenant, was 


not dust, but spirit. Nor does it by any means prove, | 


in contradiction to the declaration of the Lord God, 
above cited, that Adam was spirit because he had spirit 
in him. Grain has spirit in it; beasts have spirit in 
them ; but the man would be considered insane who 
should say that grain or beasts are spirit. Man has 
water and air in him; but man is neither water nor air. 
The Lord God said, man was dust, after he had receiv- 
ed the breath or spirit of life, and had become a living 
soul; and I am constrained to consider a living soul to 
be dust, and only dust, in the sense the Lord God pro- 
nounced him such, until you shall prove that the Lord 
God was under a mistake in making the declaration. 
Therefore your assertion, that “If Br. Brooks can prove 
that the Lord God breathed into the nostrils of the 
man nothing but dust, he has the argument, otherwise 
he has failed in obtaining his object,” is founded in 
error. It is not the question, what the Lord God 
breathed into the man. The question is, what was man, 
after receiving what the Lord God breathed into him ? 
The Lord God himself answers this question, and says 
he was dust. If the Lord God was correct, I have the 
argument ; if not, I fail in obtaining my object. The 
scripture declaration, that when the dust returns unto 
the earth as it was, the spirit returns unto God who 
gave it, does not prove that the spirit, so returned unto 
God, remains an individual. The inference would 
rather be, that the spirit returns unto God, as it was, 
as well as the dust unto the earth. When the dust has 
returned unto the earth, and is resolved into the com- 
mon mass, it is no longer an individual; and why 
should the spirit be an exception to this law? Certain- 
ly the Bible gives no intimation, that the spirit remains 
an individual when it has returned unto God. There- 
fore, no one has a right to say it does remain an indi- 


vidual. I will take nothing for granted on this subject, 
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even if it obliges me to give up my hope of individual 
future existence. 

The human mind has been a slave to tradition, and 
the dogmas of ignorance, superstition, and bigotry, long 
enough. If the Bible will warrant a belief in individ- 
ual existence, beyond the grave, very well; but if it 
will not, I will reject the idea as achimera. What then 
says the Bible? It says, “If our earthly house of this 
tabernacle were dissolved, we have a building of God, 
an house not made with hands, eternal in the heavens.” 
Our earthly house is undoubtedly our earthy body ; 
and therefore, the other house must be another body. 
And there is, says Paul, a natural body, and a spiritual 
body. And there is, as I say, nobody without a body. 
This is a self-evident proposition, and needs no proof; 
for it is impossible that any thing, whether earth, water, 
air, light, spirit, or mind, can be a distinct individual, 
unless it is embodied, or disjoined from the common 
mass or fountain. ‘The moment an individual mind, 
or spirit, should be unembodied, it would necessarily 
flow into the unlimited fountain of mind, or spirit, and 
be lost as to its individuality. Therefore, when the 
dissolution cof the earthy body takes place, if one has 
not another body, he is no longer an individual, and it 
is perfect nonsense to talk of his suffering or enjoy- 
ment, as such. And as there is no other description of 
body, mentioned in scripture, but the heavenly, which is 
to remain when the earthy body is dissolved, there is no 
possibility of there being a state of punishment beyond 
this life, but in that heavenly body. ‘Therefore, unless 
you can prove to me that there may be punishment in 
the building of God, the house not made with hands, 
eternal in the heavens, I shall be constrained to con- 
sider the notion of a future state of punishment, except 
in this world, an idle dream. I need not remark on 
the parts of your reply which are not directly relevant 
to the above point. I will only say, in reference to the 
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belief of the Jews in a resurrection, that Farmar, on de- 
moniacal possessions, has proved, and Hannah Adams, 
in her View of Religions, has noticed the fact, that their 
opinion of a resurrection was no more than the Pytha- 
gorean doctrine of transmigration. Adding, that I ver- 
ily believe that all mankind will eventually bear the 
image of Christ, and, consequently, have a building of 
God, which will survive the wreck of this earthy taber- 
nacle, I subscribe, dear sir, your friend and brother, 


JOHN BROOKS. 
Bernardston, Sept. 8, 1824. 


P.S. Lest you should still be at a loss respecting 
my general sentiments, I submit the following brief 
statement of them. 

No man, until Christ is formed in him, exists but in 
the earthly body. When an individual dies, unregene- 
rated by Christ, or the Word of God, he remains in a 
state of dissolution until the parts and principles of 


-which he was composed are reunited, when he again 


exists an individual just as he did before. In this way 
individuals are dissolving and reforming continually, 
and will so proceed until all are brought into Christ, 
which will then.be the whole lump leavened, by the 
kingdom, or spirit of God. When an individual has 
Christ formed in him, it constitutes what the Bible 
terms the new, inner, heavenly man, which increases, 
and becomes perfect, and is that building of God which 
remains, eternal in the heavens, when the earthly 
house, or body, is dissolved. Such is my view of the 
doctrine of the Bible, and such is my belief. 

I desire to have this view published to the world, and 


if it can be fairly refuted, I pledge myself to acknow- 


ledge it. But no christian, I trust, will treat it with 
other than fair argument, and scriptural testimony. 
With such argument and testimony, I shall expect you 


will reply to this, if you reply at all. J. B. 
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ANECDOTE. 
In a converastion on the subject of “the common sal- 
vation,” a limitarian was overpowered by the arguments 
of his antagonist, and fled to the last and fashionable 
resort. “Your doctrine,” says he, “is very good to live 
by, but it will not do to die by.” “Very well,” replied 
his opponent, “I will then use my doctrine while I live, 
and embrace one suitable to my state afterwards.” 
Yours is good for nothing to live by, but, as you see, 
good to die by. It will be sound policy, in my opinion, 
for both of us to follow my doctrine while we live, and 


not to meddle with yours till we come to die. 
Chris. Intel. 





ANECDOTE OF SIR HENRY WOTTON. 

This gentleman, when at Rome, having gone to hear 
vespers, the priest with whom he was acquainted, sent 
to him by a boy of the choir this question, written on a 
small piece of paper, ‘Where was your religion to be 
found before Luther?” Sir Henry immediately wrote 
under it, “My religion was to be found then, where 


yours is not to be found now,—in the written word of 
God.”’ 


[EE 
MISCELLANEOUS. 

Black River Braneh Association—This body held 
its last meeting in Brownville, N. Y. on the 30th of 
June, and first of July last. Br. Cornelius G. Parsons 
presided as Moderator. The discourses were delivered 
on both days by Brs. Parsons, S. Jones, G. B. Lisher, 
and N. Stacy, from 2 Cor. ii. 6, Rom. i. 16, Matt. v. 
17, and Matt. xiv. 16. The Independent Universalist 
Society in Lyme was received into fellowship. 





Western Association.—This body commenced its last 
meeting on the 2d of June Jast, in the town and county 


of Madison, N.Y. and continued two days. Br. J.S. 
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Flagler preached, from 2 Pet.i.10; Br. L. C. Todd, 
from 1 Tim. i. 5—7; Br. J. S. Thomson, from Ps. 
Ixxxix. 16; and Br. S. R. Smith, from 1 Tim. iv. 10, 11. 
Letters of fellowship were given to Brs. Lewis C. Todd, 
George Messinger, Ezekiel W. Robbins, and William 
J. Reese. Br. George B. Lisher received ordination. 
The societies received were Newport, N. Y.and Mid- 
dlefield and Milford, Otsego county, N. Y. 

Eastern Association—The Eastern Association of 
Universalists commenced their last annual meeting, 
June 23, at Farmington, Me. Br. Jabez Woodman 
was chosen Moderator. Sermons the first day, were by 
Brs. 8. Cobb, J. Weodman, and G. Bates ; from 1 Thess. 
v. 21, Col. ili. 12—14, and Pe. ixxxix. 15. The second 
day, Brs. W. Frost and R. Streeter preached, from Deut. 
xxxix. 29, Mark xvi. 20. They received into fellowship, 
the Societies in Belfast, Canton, Eddington, New Sha- 
ron, Palmyra, and Readfield. New ministers received 
were Brs. Hawkins, George Bates, and Thomas Dolliff; 
ordained, Br. Alvin Dinsmore. The next meeting is te 


be held in Wayne, Me. on the first Wednesday and 
Thursday in July, 1825. 


——-- —_— 


The following has been received from a correspond- 
ent, which we think proper to notice here. “I perceiv- 
ed that in inserting the lines on the death of Mr. U. Ss. 
the 3d and 4th lines are entirely omitted in the Repos- 
itory of June, 1823. I should like to have it explained, 
as | can discover no reason to satisfy me. These are 
the lines omitted. 


‘The mfant at the breast he does not spare, 
But all alike do in the havock share.” 


In answer to our correspondent’s query,we observe,that 
altho we view the above lines to express good senti- 
ment, and, in themselves, to be good poetry; yet in 
their connexion they seemed to break upon the unity of 
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the sentence. We, therefore, thought the sentence 
would appear better without them, but have now inser- 
ted them, that the reader, if he please, may take them 
in the place, where they were intended. 

The Editor would now inform his correspondents, 
that he claims the privilege of indulging a few liberties 
with their writings, wh re such liberties appear to be 
necessary ; but never to the injury of an author, or the 
least misrepresentation of his ideas. 


—— 

RocxeineHaM Assoorarion.—A noamber of Univer- 
salist brethren in the ministry and others met on the 
25 of August last, in Deerfield, N. H. and organized an 
association by the name of the Rockingham Universa- 
list Association. This Association was voted to be 
holden annually the first Wednesday and Thursday in 
September. The meeting was continued two days, in 
which the discourses were by Br. D. Skinner, L. Wil- 
lis, S. Streeter, and H. Ballou. The portions of Scrip- 
ture on which the discourses were founded, were Luke 
xv. 20, 2 Cor. iv. 3, John vi. 37, and 2 Cor. iv. 5. This 
Association is adjourned to meet at Nottingham, N, H. 
the first Wednesday and Thursday in September, 1825. 


A public debate has lately taken place on the subject 
of endless punishment between Rev. A. Kneeland and 
Rev. W. L. M‘Calla, a presbyterian clergyman from 
the State of Kentucky. This debate has excited much 
interest in the public mind, and is now about comin 


befere the public from the stenographic pen of R. L. 
Jennings. 





OBITUARY. 


Died at New Berlin, N. Y. July 14, 1824, the Rey. ArtTHuR 
Fievp, aged 25 years. He was a dutiful child, a tender 
husbaad, an affectionate friend, a social and agreeable com- 
panion ; and sustained the character and performed the du- 


ties ofa minister of the gospel with ability and faithfulness: 
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44h Christian Repository. 


During a protracted and painful consumption, he manifested 
a cheerful patience, and a truly christian resignation. He 
anticipated the wishes of his friends, by assuring them in the 
moment of dissolution of the increasing confidence of his 
faith in the salvation of all men. Every arrangement was 
made by his own direction for his funeral, and bidding an 
affectionate farewell to his friends, he died with composure, 
and in full hope of a joyous immortality with all mankind. 
A discourse by Rev. S. R. Smith from 1 Cor. xv. 26, was 
delivered to a very numerous and attentive auditory. 
Gospel Enquirer. 
At Reading, July 28, by suicide, Mrs. Poese Snerwin, wife 
of Mr. Jonathan Sherwin, aged 49. It is just te state to the 
memory of this unfortunate woman that she has ever sus- 
tained a good moral character, and has been a peaceable 
member of society. But without any apparent cause, unless 
from bodily infirmity, she fell into a state of despair, and has- 
tened to the untried scene of futurity by hanging herself, and 
thus putting a period to her unutterable sorrows. 

In Hayne, N. Y. August 2d, Mr. JerHro Kinney, aged 
67. He was a believer in the salvation of all men for many 
years. 

In Reading, May 19, Cuarnies F. Austin, son ef Daryid 
Austin, aged about 3 years. 


Yor the Repository. 
TMS UNIVERSAL FEAST. Isa. xxv. 6, 7, 8. 

In Zion’s mount Jehovah reigns ; 
RieutTeous and Ho y is his name; 
A soul-reviving feast proclaims; 
All people are his guests; 
New wine’s prepar’d, and well refin’d ; 
Delicious fruit of richest kind 
Princes and beggars here shall find ; 
His love to cheer the drooping mind, 
Each mourning soul to bless. 
Before the bright, and morning Star 
Each cloud of darkness disappears, 
Cov’ring and vailofdoubts and fears 
O’er all the nations spread. 
Lo sorrow crying—death shall die ! 
E’en tears be wip’d from ev’ry eye; 
Like smoke rebuke, dissolve and fly; 
His people shont and thus reply : 


“SALVATION’S of the LORD!!!” L. H. Sweet. 











